Adam Ferguson’s epistolary self

For Adam Ferguson: A Reassessment Vol. 1, edited by Eugene Heath and Vincenzo Merolle (London, Pickering and Chatto, 2007).

The renaissance of interest in Adam Ferguson lies mostly in the contemporary importance of civil society as a process to manage the growth of governmental and state power and smooth the vagaries of the economic market, and thus rests on Ferguson’s 1767 exposition of civil society in his famous An Essay on the History of Civil Society. Ferguson is thus associated by generations of new devotees with ideas of active citizenship, in the form of engagement by people in civic affairs, ‘small government’, which has the state interfering as little as possible in people’s lives to preserve their freedom, and individual liberty and autonomy, the release of which allows individuals’ inherently benevolent natures to create economic growth, social harmony and personal enjoyment. This view neglects more long-standing interpretations of Ferguson as a civic humanist
 and critic of classical liberalism,
 and renders him an essentially American writer, speaking to themes that were redolent to the founders of the US constitution and which still strike the hearts of the American public.
 It is ironic therefore, that Ferguson vehemently opposed the American War of Independence. He insisted on the necessity of the Americans submitting to lawful authority and his hawkishness intensified after visiting the colonies in the course of the war as Secretary to the Carlisle Commission, which briefly brought him into contact with George Washington. ‘As for America’, he wrote in a letter to his friend Sir John Macpherson MP in 1779, ‘I thought our cause there was good and might be brought to a favourable issue’;
 he was more tolerant of the French and Irish Republicans than of the American revolutionaries.

This attempt to Americanize Ferguson is deeply paradoxical for it runs counter to another long-standing and popular representation of him as a very Scottish writer, to the extent that Michael Kugler
 describes him as provincial in his identity and concerns. Ferguson much loved his native land, and never wanted to be away from it for long. In one of his letters from London in 1779, Ferguson writes to his great friend Alexander Carlyle, ‘you may tell that I pant after Scotland as the hart panteth after the water brooks and I have always thought myself within ten days or a fortnight of it’.
  

However, there are three senses in which Ferguson was a Scottish writer over and above the obvious point that he lived there and had strong and warm feelings towards it.

First, as both moralist and political philosopher, Ferguson engaged in long-standing intellectual debates within Scotland about morality, human nature and virtue, and with a plethora of other Scottish writers, amongst others.
 Secondly, as a precursor of sociology, Ferguson’s work was influenced by social change in Scotland at the time of his writing.  Political stability and economic growth in Scotland, especially after the 1745 Jacobite Rebellion,
 the development of an urban and commercial society and a civic culture that integrated commerce, industry, the universities and the intellectual social networks around the gentlemen’s clubs, coffee houses and literary and scientific societies,
 all helped to shape Ferguson’s intellectual agenda. New social and political problems arose, which Ferguson was chief in addressing, such as the alienating effects of the social division of labour, the difficulties of adjusting to the collapse of traditional mores, and the increasing risk of political instability and national decline. The popular claim amongst generations of sociologists that Ferguson was a founder of the discipline revolves around these concerns, such as his anticipation of the social functions of conflict,
 the stress laid on the negative consequences of the social division of labour,
 in particular the emergence of class conflict and exploitation,
 and the role accorded private property in social development,
 which is said to be proto-Marxist.
  The whole intellectual effervescence in social and political thought throughout eighteenth-century Scotland has been explained in a similar way as reflecting peculiarly Scottish circumstances.
 


The third sense in which Ferguson is thought of as essentially Scottish is in his biography as a Scotsman, in particular as a Highlander. This is the common assessment of Ferguson as a person and is deployed extensively in the secondary literature to explain his work. Biographers allude to his Highland roots, the most well-informed and dedicated of which, Jane Fagg, points to the significance of him being the only one of the Scottish literati born there.
 David Allan makes the main conclusion of his new exposition of Ferguson’s life and work that he was a Highlander from a Gaelic-speaking community personally acquainted with the subjects he wrote about.
 One purpose of this essay therefore is to reassess the impact of Ferguson’s Scottish background on his work and to suggest that the conventional view is in serious need of revision. The main evidence used is Ferguson’s correspondence, usefully collated into two volumes by Vincenzo Merolle.
 Attention is focused on the ‘epistolary self’ that this correspondence displays – the self that is written about in the letters – and a second purpose behind the essay is thus to establish the usefulness of this approach for examining the connection between a writer’s life and work. I argue that Ferguson did not narrate a Highland Scots identity and makes no connection himself between his life and work. First it is necessary to show how popular is the contrary view that locates his thought in the context of his biography.

FERGUSON IN SCOTLAND AND SCOTLAND IN FERGUSON

There are three issues worth separating when addressing the image of Ferguson as a Highlander whose biography supposedly shaped his work: the first is the way others routinely perceive Ferguson to be a Highlander and attach significance to this background in explaining his work; the second is whether these origins genuinely affected Ferguson’s own self-image to make him avowedly Highland in his sense of identity; the third is whether Ferguson narrates a self-image that makes its own connections between his life and work.  In this section, I intend to deal with the first issue, pointing to its reasonableness as a possible interpretation of Ferguson the person and as an explanation of his thought, after which Ferguson’s letters are used in a later section to dispute these claims and to analyse the epistolary self they actually disclose.

With respect to the image of Ferguson in the secondary literature, it is very fashionable to argue that his position as a Highlander undergoing social and geographical mobility in moving to the Scottish Lowlands gave him special biographical experience of the new social problems that fired his sociological imagination.
 Sir Walter Scott’s anecdote of Ferguson abandoning the Bible for the claymore at the Battle of Fontenoy and having to be told by his colonel to desist from killing, only to have the broadsword tossed at him by an unwilling warrior shouting ‘damn my commission’, is enthusiastically reiterated as proof of Ferguson’s enduring Highland ways.
 As a school friend of two of the Ferguson sons in Edinburgh, who later became a close friend of their father, Scott’s anecdote has some authority (although MacRae is the only one to attribute it to Scott). The anecdote is repeated in academic sources,
 in David Stewart’s 1822 Sketches of the Character, Manners and Present State of the Highlanders of Scotland with Details of the Military Service of the Highland Regiments, in the 1895 Record of the Clan and Name Fergusson, Ferguson and Fergus compiled by clan members, and in peculiar places like ‘The Gathering of the Clans’ website. Even though the anecdote is mythology, the battle being fought before Ferguson even joined the Highland Black Watch Regiment as Chaplain and is omitted from early accounts of Ferguson’s life, Ferguson’s friends undoubtedly saw him as a Highlander. Carlyle’s posthumous autobiography, which is unusually candid for the time and which Ferguson recommended not be published,
 probably because of its frankness about Ferguson’s unsuccessful proposals of marriage to two women, describes his family as Highland.
 Robert Adam expressed concern about the deployment of his friend’s regiment to America, writing to his family, ‘he will be slain as sure as he’s a highlander’.
 In one of his letters to Ferguson, Macpherson expressed the hope that his friend’s ailments would be healed by his ‘Highland stamina’.


It is not difficult to understand why friends and commentators so routinely invoke the Highlands to locate Ferguson’s work. Even though Logierait, the place of his birth in 1723, was only on the edge of the Highlands, a mere day or so away then by horse-drawn carriage from the commercial central belt of Scotland, in terms of the social construction of space in Scottish society at the time the place would have been perceived to be in the Highlands, especially to Lowlanders from the southern cities.
 Pitlochry, a few miles north up the Tay Valley from Logierait, was about as far as Lowlanders went when ‘doing the tour’ of the Highlands in the eighteenth century. Thus, despite Logierait being the seat of the head regality court of the Dukes of Atholl and the site of the large regality prison, and shown by the later Statistical Analysis of Scotland 1791-99, the first of its kind, to have been prosperous and anti-Jacobite – ‘the general character of the people is sufficiently respectable; the virtues of humanity, frugality and industry, the best ornaments of human nature, flourish everywhere’ – Logierait would have placed Ferguson as a Highlander. He spoke Gaelic and ministered in the Gaelic-speaking Highland Black Watch Regiment, reinforcing the perception of Ferguson’s Highland-Scots identity.

However, this assessment is complicated by the fact that irrespective of where Logierait might be placed in terms of the social construction of the Scottish Highlands, Ferguson’s family background would not have encouraged a Highland identity. Allan dramatizes his family background as ordinary,
 and while it may have been less affluent than many in the Lowlands, his mother was the sister of the 10th Laird of Hallhead in Aberdeenshire and descended from the Dukes of Argyll; his father, although able to speak Gaelic, was a strong supporter of the Protestant conversion of the Highlands and of the use of the English language in instruction at school. He was sometime Moderator of the Perth and Stirling Synod of the Church of Scotland and life-long friend of the Dukes of Atholl. Ferguson grew up with the children of the 2nd Earl of Atholl as playmates, with whom he developed an enduring friendship, and was warmly recommended for his first post as Minister to the Black Watch – a regiment established to quell the clans – by a letter from the Duchess Dowager of Atholl. The Atholls were Protestant and Hanoverian – or at least, that branch of the family which patronised Ferguson occupied the ducal house because four more senior relatives were disqualified on grounds of their Jacobitism – and participated in Lowland politics; their feudal hold on land in the Scottish Highlands facilitated their position and influence in Hanoverian Edinburgh, such that the family bestrode both the Highlands and Lowlands of Scotland, living life as much in cosmopolitan Edinburgh as in the hills and glens. Moreover, from the age of nine Ferguson was educated in Perth, the county town, and by fifteen was studying at St Andrews, moving him to the Lowlands and away from whatever influences the Highlands might have had on the youngster. Thus Carlyle describes his close friend as having ‘the demeanour of a high-bred gentleman’.
 

Ferguson had no bucolic little crofter upbringing, although it remains possible that he had the aristocratic affection for the Highlands of this social class. There is a complication to even this speculation however. Ferguson did not write a memoir and there is no direct reference by him in any of his published work to either his biographical Highland background or Scotland. The work for which Ferguson is most well known in sociology, An Essay on the History of Civil Society, makes mention of neither. The public writings at least, provide no evidence of the writer’s self; Scotland – and the Highlands – are written out of the public record. This situates the importance of Ferguson’s correspondence, for it opens up the possibility of establishing Ferguson’s ‘epistolary self’. Liz Stanley has argued that letters constitute a theatre ‘for the construction and performance of self in which the distances of time, space and the absence of face-to-face contact enables rather than disables communication’.
  In the absence of public disclosures, the Ferguson letters therefore offer the opportunity to explore in private correspondence whether he accords Scotland a place in his sociological work and possessed a self-image that was bound up with the Highlands, as so commonly portrayed.  Before these issues are explored, it is first necessary to establish the significance of letters as a genre and the nature of the epistolary self. 

the epistolary form 

It is perhaps ironic that sociology’s ‘cultural turn’, which encouraged the focus on personal narratives, life-history methods and autobiographical writings, and thus raised the importance of letters as one mode of access into private worlds, has occurred just as letter writing is being superseded by new technologies that in future will make letters scarce. However, letters have existed since the invention of writing and became particularly popular with the introduction of official postal services. Letters have functioned as history, in revealing accounts of events and opinions thereon, as biography, in providing a window into the subject’s life, and as literature, in the sense that they can be about literature and be of such quality as to constitute good writing. Letters have functioned as social science to a much lesser extent. Inasmuch as history has been democratized and the significance of even ordinary people’s lives duly recognized, collections of letters from people of all social classes now entertain and inform us. Sociology’s use of letters fits this democratization of the epistolary form and while there is some focus on the use of letters left by the grandees of the discipline and the famous, such as Stanley’s analysis of Olive Schreiner’s letters,
 most address the letters left by ordinary people in order to access the private worlds of lay people. That letters emerge directly from the writer and were written without foreknowledge that they would become public documents, encourages analysts to see them as containing less ‘narrative smoothing’ than autobiographies, possessing a freer style of reflection.
 

Their privacy however, is both strength and weakness. Letters might open the window into people’s private thoughts but the glass is clouded. The disclosures in letters are often partial because so much is assumed between the correspondents to require no detail or specification; so much is known to permit the need for no retelling. Sociologists of language refer to conversationalists’ tendency to ‘over suppose and under tell’ and it applies equally to letter writers. Letters are partial in another sense for they are one-way communications; the recipient rarely speaks back. The recipient however, is the particular person to whom the correspondence is directed and helps to shape the dialogue in ways that oblige the responses of the central subject. Letters are thus not unreconstructed texts somehow unobtrusively indicative of true feelings, for the interlocutor in part socially constructs them. Every letter thus speaks of the writer’s world only as filtered through an anticipation of the recipient’s reaction. Reconstruction of the writer’s private world can be made difficult also by the fragmentary nature of the correspondence, its incompleteness and the chronological ambiguity that arises from not knowing what is missing.  As well as warning us against unrealistic expectations of their personal disclosures, sociological research methods texts caution us to be suspicious of the factual accuracy of events described in letters;
 much the same limits affect oral history.
 Collections of letters, irrespective of their completeness, also suffer from what the research textbooks call the dross rate,
 since they contain so much mundane cataloguing for most to lack sufficient focus to be analytically interesting (unless it is the textual accomplishment of mundanity that drives one’s interest in letters); and editors who select the ‘interesting’ correspondence thereby introduce unknown sources of bias. 

As Stanley persuasively argues however, we continue to use letters despite these weaknesses precisely because they are dialogical and thus reveal something of the dynamic between the interlocutors; because they are perspectival, in that they disclose the writers’ standpoint of the moment as this changes between particular correspondents and over time; and because they are emergent, in reflecting the preoccupations, no matter how mundane, of the writers and the cultural and rhetorical conventions for the articulation of these concerns.
  There is another strength. Letters are both located in actual things, as Stanley puts it,
 and about actual things: they are referential of the social setting in which they are written and disclose something of the lives of the writers. In this lies their usefulness to social scientists, historians and biographers. They have another value to sociologists however, for letters involve what Stanley calls ‘a performance of self’ by the writer but, crucially, one that is affected inter-subjectively by the writer’s awareness of the ‘writing self in waiting’ of the intended recipient.
 This gives the epistolary self, as it might be called, the same ‘looking glass’ quality as the self-presentation done in normal social interaction, making it no different from the way sociology understands the social self generally. Even so, Stanley reminds readers that letters ‘do not contain evidence of “the real person” but traces of this person in a particular epistolary guise and as expressed at successive points in time and to a variety of people’.

If we refer to this capacity to perform the self in letters as the epistolary self, it seems to have at least three dimensions: a) the rhetorical styles, literary conventions, and epistolary devices the writers adopt in the correspondence as part of their performances of self; b) the traces of personality, personal life and personal preoccupations the writers disclose; and c) the tendency to narrate self, either deliberately in order to convey a preferred self image or unintentionally. It goes without saying that the epistolary self changes over time and with particular correspondents and that multiple selves are likely to be performed, sometimes simultaneously. In archives of long-established correspondence, these changes in epistolary self across time and interlocutor permit longitudinal analysis that is impressive in its range. In the following section, I begin to apply this formulation to Adam Ferguson, in particular to reassess the connection between his life and work.

ferguson’s epistolary self

The collection of Ferguson letters is an unusually complete and comprehensive archive that includes the occasional letter from his correspondents; and since his was a particularly long life (1723-1816) the archive, which begins in 1745, stretches to nearly three quarters of a century. There is much in it that would interest the historian and biographer as Ferguson describes some of the events he was involved with, such as the American War of Independence, or which occurred during his life time, such as the Gordon Riots, the United Irishmen rebellion and the French Revolution. He reflects on important scandals that touched him, such as instances of political corruption and religious censorship. His correspondents include important literary and historical figures – Smith, Hume, Voltaire, Gibbon, Scott and Carlyle – as well as family, booksellers, publishers and politicians. He corresponded with aristocrats and artisans and there was ‘high politics’, notably in his correspondence over international and domestic policy issues, whether about colonial policy or the formation of a Scottish militia, and ‘low politics’, as Ferguson machinated over university appointments or the state of the church, and manoeuvred about his pensions and over jobs for himself, his family and friends. The settings in which the letters were written change in physical space, from places he visited abroad to his several homes and places of work, as well as in their political and cultural context, as governments came and went, events unfolded, empires were lost and extended and as cultural values developed. This could not be otherwise for an archive that begins at the time of the last Jacobite Rebellion and ends within sight of the Great Reform Act. The nepotism that so offends modern sensibilities as jobs were sought for the boys – literally, as it was the fate then of women of standing not to have a career – is just one of the cultural changes that affects the letters. The preoccupations that he wrote about are as diverse as one might expect from someone who had been an army chaplain, university professor, government civil servant, popular author, a member of several literary societies, farmer, enthusiastic cultural tourist, and a devoted family man with a large extended family to be catered for. Overall however, the ‘dross rate’ in the archive is high irrespective of the social class or standing of the interlocutor. Regardless of the dross though, there is much for the sociologist who is interested in glimpsing the traces of Ferguson’s epistolary self.   


Space forbids an extensive treatment of each of the three dimensions that comprise the epistolary self, but with respect to the first it is worth noting the different rhetorical devices Ferguson employs to assist in the performance of self. Obsequious toadying was a rhetorical device, conventional for the day, which Ferguson deployed in his performances when writing to aristocrats, extending over several lines and replete with impression management. To Lord Milton, for example, Ferguson signed himself in 1756, ‘I am with great respect/your Lordship/most obedient/ and most humble servant’;
 not much had changed in the self performance by 1812, when he ended a letter to Lord Melville, ‘I have the honour to be with great respect/my dear Lord/your Lordships most affectionate/most obedient humble/servant’.
 As the social status of the interlocutor diminished, so did the number of lines, although formal respect and affection were still rhetorically performed even for family members and close friends, although less effusively. To Adam Smith, for example, he once wrote ‘My Dear Friend’, ending ‘I am &c’.
 There are touching moments as nomenclature in letters to his future bride changes from ‘My Dear Miss Katie’ to ‘My Lovely Katie’, and as he first signs himself off as ‘your humble servant’ and then ‘I am passionately yours’. He clearly understood the rhetorical and epistolary devices to manifest love and devotion as much as he did honour and respect. The epistolary performance as a loving husband endured over decades of marriage and in the last letter to Katharine in the archive, dated 19 October 1793, written from Venice two years before she died, he describes her as ‘My Dear Katey’ and signs himself ‘My dear Katey yours affectionately’. 


These rhetorical devices are in part cultural conventions but they also provide glimpses of Ferguson’s personality and personal life as the second aspect of his epistolary self. Letters display his performance as affectionate husband, caring father, reliable and trustworthy friend, and conscientious author, teacher and public servant. He has been described as famous for his temper,
 and while correspondence is unlikely to display this, the letters disclose a stoic man, who wrote to a clergyman friend reminding him that ‘matters are seldom so good as we hope or so bad as we fear’.
 It was not only Ferguson’s Christian convictions which led him to write to one correspondent, ‘the obligation of a man to serve his friend [is] as perfect as the obligation to avoid a trifling hurt to a stranger’;
 it was a measure of him as a person. He was a cordial man who liked convivial company and letters following his retirement reveal his regret at the loss of his friends once he left Edinburgh because of the expense, although when in good health in early retirement his letters also expose an innocent pleasure in farming and country life and he would humorously regale interlocutors with tales of bulls, sheep, haymaking and the like, telling them of his tramping ‘about with unblacked boots or wooden clogs for two or three weeks together’.
 His benevolent nature ensured he moved tirelessly to position his sons in careers, to fulfil the social obligations to extended family members and friends, to place distant relatives in advantageous posts, and to guarantee his family’s financial security. Altruism can be strangely self-serving though. A letter to Ferguson from Hume has his friend extolling Ferguson to network in strategically important ways. Hume writes: ‘I had a letter from Lord Marischal today who tells me that he is to pass the winter in Edinburgh. Wait on him: you will like him extremely; carry all our friends to him and endeavour to make him pass his time as agreeably as possible’.
  He often arranged with publishers to have gratis copies of his work sent to influential people, sometimes no less than to prime ministers.
  

Ferguson was mean with publishers and former employers to get his financial due and tenacious in fighting for it. Some early letters to Lord Milton detail the expenses incurred when Ferguson accompanied Milton’s son on an educational tour of Holland, and Ferguson takes care to convert the local currency into ‘British money’ and explain that he could not include ‘such as candles, tea, sugar &c’.
 Even when not writing letters seeking preferment, the corpus is full of woes at the expense of buying it. Seeking funds to buy promotion for his son Adam, the third generation named thus and later to become Sir Adam, Ferguson wrote to the son of a merchant family in Edinburgh with perhaps a little too much detail for this to be just a casual enquiry as to the father’s health: ‘Adam is threatened with a remove to far and distant parts and presses for aid to buy promotion. We are straining every nerve for that purpose… You should have told me how your father holds out. He is to me the principal figure in the picture.’
 Ferguson’s constant ill health is in part excuse. His friends – and perhaps also the man himself – expected him to die early before realising the means of securing his family from destitution, although the editor of Carlyle’s autobiography, John Burton, was able to record that ‘though attacked with hopeless-looking symptoms in middle life, [Ferguson] wore on to a good old age and through various chances became wealthy in his declining years’.
 

High ambition for himself and his family was only in part a function of his concern with financial security, for he had a strong sense of his reputation and legacy. Letters disclose that he offered himself to aristocrats, governments, trading companies, universities and publishers in belief that he could be useful and in order for advancement. His pamphleteering had a similar impulse: the politician Sir John Dalrymple, while admitting that some of his pamphlets had been useful to the government, described Ferguson as throwing them out unsolicited.
   Carlyle describes him as haughty, jealous of rivals and indignant against any assumed superiority over him.
 However, arrogance can often be a psychological front and there was perhaps insecurity deeper than financial worries, for Ferguson veered between excessive self-promotion and uncertainty. In a letter to Bishop Douglas, when referring to his forthcoming work on Roman history, Ferguson penned: ‘I should be unwilling to make booksellers risk their money without some better grounds than their belief in my industry and talents’.
 Thus, while Ferguson could coquettishly demur on some occasions, referring to himself in one letter as merely someone who mixes ‘a little newspaper politics with natural philosophy’,
 such that an early biographer complains in one letter after Ferguson’s death that his surviving relatives ‘have not favoured me with a single article of information which has not been begged or almost extorted’,
 the attention he devoted to writing numerous iterations of his epitaph suggests someone both conscious of his social and intellectual reputation and desirous to control how it is disseminated. 
 A letter to his close friend, John Macpherson in 1798,
 first marks Ferguson’s interest in his legacy, meaning that he spent some parts of the last eighteen years of his life thinking about such matters, an inordinate amount of awareness. He was being only half ironic when he described himself in one of the last letters in the archive as becoming ‘my own monument’.

Self-promotion however, was perhaps another cultural convention for the time. Hume was heavily criticised in the nineteenth century, by Green and McCosh amongst others, for writing My Own Life, for a lack of integrity, as if it were about cultivating fame, but the income of eighteenth-century Scottish professors like Ferguson depended largely on their popularity as teachers and writers and on preferments from the privately wealthy. Financial insecurity was thus addressed in part by excessive ambition and intellectual arrogance. Ferguson is conventional in another sense for weaving together his self and his soul.  


Iterations of Ferguson’s epitaph manifest a persistent concern with both the fate of his own salvation and those who would read it, which reveals him to have remained a devoutly religious person. This part of his personality and private life features prominently in his letters. As Allan argues,
 high levels of paternal piety and evangelicalism, unusual for upland Perthshire, left a permanent impression on young Adam, making it unsurprising that he should join the ministry. On leaving it Ferguson implored Smith never to address him with clerical titles, ‘for I am a downright layman’,
 but Fagg notes that Ferguson never resigned from the clergy and remained a life-long supporter of what was known as the Moderate Party of the Church of Scotland.
 An Elder who often attended general assemblies, he was critical of institutionalized religion, especially the more conservative wing of Presbyterianism, leading on one occasion to him being described as an ‘avowed deist, play-hunter, and companion of the wicked…a vile blasphemer and maligner of our Lord and his apostles’.
 Nonetheless his personal faith remained strong. There is little evidence of this from his published writings, but the letters reveal him as a religious man. This might be expected to be the case as his mortal end approached, for the year before he died, Ferguson wrote to Lord William Robertson, eldest son of the historian, that he was content with ‘the happy thought that there is somewhere after death to which this nursery and school of life is no more than preparation or a prelude’.
 Lorimer later records that a close friend of Ferguson reported that on his deathbed Ferguson turned to his daughters to remark ‘there is another world’.
 Such a comment might also be expected in times of tragedy (for example, see the letter to the soon-to-be deceased John Johnstone
), for Ferguson outlived his young wife, one son and all his contemporaries in the Scottish literati, but letters from earlier stages of his life offer no contradiction. Thus in a letter to Hume from Geneva on 6 June 1774 Ferguson wrote proudly, ‘I am now writing on the very spot where Calvin reformed the reformed churches and I feel the warmth of my zeal sufficiently against all reprobates’, although sensitive to Hume’s lack of belief Ferguson wisely added, ‘I shall not indulge it in this letter’.
 In describing to Carlyle a meeting with ‘the pious apostle Voltaire’, one of Ferguson’s letters has him self-reflecting that he has been ‘a person true to [his] faith’;
 and he occasionally quoted Scripture to his friends.


In these and numerous ways the Ferguson letters disclose many facets of his personality too capacious to continue without neglect of the final dimension of his epistolary self, his narratives of self; in particular, the extent to which he had a self-image as a Highlander that made him aware of an experiential and biographical basis to his sociological analysis of civil society. This view, although popular, is in serious need of reassessment.   


Ferguson does not consciously write a self-narration – there is something in the nature of eighteenth-century sociological writings that precluded it
 – but his letters are replete with a writing self. He was proud of his service in the Highland Black Watch, donating a subscription in 1802, adding agreement that his name be publicly listed: indeed he begged them ‘to insert my name’.
 He even recommended ‘a few draughts of Highland air’ for longevity,
 teased Londoners that they only seemed to travel north in its rainy season, thus to see it at its worst,
 and on one occasion urged on friends the beauty of the Highland mountains that could compare with any in Switzerland.
 But he was Scottish not Highland in identity and then not nationalist. After leaving the 42nd Regiment, Ferguson sought Lowland parishes, his mother, wife and some close friends, were from the flat east in Aberdeenshire – his close friend John Macpherson studied at the University of Aberdeen – and after working in Edinburgh Ferguson retired to border country with England before moving to St Andrews in the central belt. Ferguson was anti-Jacobite, involved in the Society for Promoting the Reading and Speaking of the English Language in Scotland, and a strong supporter of the Union with England – he referred in some letters to Scotland as ‘North Britain’ – and unification with Great Britain was recommended as the solution for Ireland’s travails.
 He referred to Gaelic in negative terms – vulgar,
 a dead language
 – being the language ‘spoken in the cottage but not in the parlour or at the table of any gentleman’.
 In one revealing letter to Henry Mackenzie, later editor of the 1805 Report of the Committee of the Highland Society, written in 1798, Ferguson sought to disassociate himself both from the Highlands and the Gaelic language. As to the language, it was to be avoided by persons who wished to appear loyal to the government in London and a supporter of the Union and who desired to present themselves as fashionable and respectable. It was a language ‘to be learned from herdsmen or deer stealers. It was connected with disaffection…It was more genteel to be ignorant than knowing of what such a language contained’.
  And Logierait, he asserted, ‘is barely within the limits’ of the Highlands, a place where ‘the mythology and traditions of the highland were likely to be more faint than in the interior parts’.
 To another correspondent in 1793 he described himself as ‘but a bastard Gaelic man’.


Admittedly, it would have been very difficult in the wake of the defeat at Culloden in 1746 and the rout of Jacobitism for any Highlander to appear to be disloyal to the Hanoverians, but if anything, Ferguson comes closest to an avowal of affection for the Highlands when nearest in time to these events. The disavowals are views contained in letters written late in life, after living in the Lowlands virtually all his life, which suggests that an old man’s nostalgia for his youth was not impinging on his writing of self. Intriguingly, one of the undated letters in the archive but which appears to come from the period 1748-9, thus from the immediate post-Culloden period when Ferguson was still in the Highland Black Watch and not yet in his third decade, has him reflecting on a visit to the Highlands and comparing people’s ‘polite manners’ there with any of those in Edinburgh, Paris and Versailles. 

It is truly wonderful to see persons of every sex and age, who never travelled beyond the nearest mountain, possess themselves perfectly, perform acts of kindness with an aspect of dignity, and a perfect discernment of what is proper to oblige. This is seldom to be seen in our cities, or in our capital.

These views are extraordinarily consistent with those in the Essay where Ferguson extols the virtues and refinements of societies at earlier stages of social development and where he tries to disabuse readers of the belief that manners are only modern or that progress is always beneficial. Indeed, there is early evidence of great affection for his birthplace. In a footnote to this letter, Merolle records that the Chambers and Thompson Biographical Dictionary of Eminent Scotsmen mentions that in the same year as the publication of the Essay, 1767, Ferguson ‘revisited the scenes of his youth and delighted the old parishioners of his father by recollecting them individually, while they were no less proud that their parish had produced a man who was held in such estimation in the world’.
 We also know from Ferguson’s letters that drafts of the ideas of the Essay were circulating at least as early as 1757-8,
 not long after the letter quoted above and before he had become established as a member of the Scottish literati, leaving open the possibility that the young Adam Ferguson wrote the Highlands into the Essay in a way that the older Adam Ferguson resisted given his later renunciation of a Highland identity. We also know from his letters that he saw the Essay as a product of an early stage of his intellectual life, since he refused any effort from publishers to revise the contents in its many later editions,
 even though he admits in other letters that he had subsequently visited places like Birmingham and Manchester and their industrial development had affected his understanding of industry, labour, skill and wealth.

This hints at a possible biographical connection with his sociological writings. Nonetheless, we must dampen this speculation, for there is stronger evidence to the contrary. In a letter to Andrew Stuart in 1798 to thank him for sending a gratis copy of his genealogical history of the Stewarts, Ferguson wrote: ‘I am ashamed to say that hitherto the history of Scotland has interested me less than almost any other that is commonly read. This I should be sorry to account for without owning the defect to be in myself’.
 The force of this admission needs reiterating. Ferguson’s great friend William Robertson, with whom he shared a university, strong religious faith and support for the Moderates in the Church of Scotland, wrote a pioneering history of Scotland in 1759. Personal amity seems not to have inclined Ferguson to share his interest.  To abjure a relative lack of interest in Scottish history, Ferguson would also have had to resist one of the main intellectual traditions of Scotland at the time; in one of his letters Hume said of Scotland in 1771, ‘this is the historical age and this is the historical nation’,
 with one commentator remarking that the ‘veritable craze for historiography then formed an integral part of the broader intellectual culture of the Scottish Enlightenment’.
 However, Ferguson as an old man looking backwards in this letter proffered less interest in Scottish history than in history generally – and thereby wrote Scotland out of the Essay.
 

This was perhaps obvious to some commentators at the time. Neither the contemporary reviews of the Essay in The Scots Magazine in March 1767 nor the December issue of the 1767 Annual Register mention a Scottish backcloth to the work or make reference to Ferguson’s biography. The omission in the former, based in Edinburgh, is significant for how the Essay was read by other Scots.  James Beattie wrote a letter dated 30 March 1767 to Thomas Gray drawing the latter’s attention to Ferguson’s book, only to complain, ‘it is a fault common to all our Scotch authors that they are too metaphysical: I wish they would learn to speak more to the heart and less to the understanding’.
 This might be rendered in modern parlance into a desire for more practical and less abstract knowledge and, if so, it marks the recognition even then that Ferguson was a great analyst of society but had no Highland writing self. Ferguson’s contribution to sociology was that he developed abstract theories of society; to search for mention of Scotland in them is in vain. Gray’s reply supports this observation, for on 12 August 1767 he wrote back: ‘I have read over (but too hastily) Mr Ferguson’s book. There are uncommon strains of eloquence in it, and I was surprised to find not one single idiom of his country (I think) in the whole work’.

CONCLUSION

It might be argued that in a general sense Scotland, and the Highlands in particular, feature as a kind of ‘elective affinity’ to the Essay, as Max Weber once famously described the circuitous connection between Calvinism and the spirit of capitalism.  It seems self-evident to those who claim thus that Ferguson had Scotland on his mind when, for example, he valorized in the Essay small, independent nations, professional armies, mixed government and ‘moderate’ religions, amongst other things. The question that confronts this argument is why Ferguson never mentions this in either the public record or his private correspondence. One explanation is simply that he was unaware of it: that the experiential base to his work went unrecognised by him. This would unveil a level of negligence so out of character with his intellect to enable us to rule it out instantly. To claim that Ferguson did not realise he had not mentioned Scotland or his Highland origins in his work, and that he failed to see that he had not reflected on the connection between his life and work, is absurd. Another explanation is that he deliberately concealed it: that it was recognised but unacknowledged. There is sufficient substance to this claim to warrant elaboration.


In a series of works, Beveridge and Turnbull
 reviewed the state of historiography in Scottish historians writing about their country and pointed to an ‘inferiorism’ that Frantz Fanon observed originally amongst members of colonized countries in relation to the metropolitan society. This revealed itself in a ‘Scottish inferiority complex’ toward England,
 in portrayals of Scotland as the rudest of European nations, backward, undeveloped, dismal, primitive, superstitious and the like,
 and in assimilationist attitudes towards the British state that reflected how their minds as well as their nation had been colonized.
 Scotland thus got written out of Ferguson’s public and private writings in this view because he was ashamed of it; conscious of Scotland’s relative obscurity he was reluctant to harp on about the place and to appear an interloper on a wider cultural scene based around London, Paris or Rome. Thus, the argument runs, Ferguson was intellectually European precisely because biographically he was Scottish. This claim is consistent with George Elder Davie’s argument that the Scottish literati wrote about matters in Scottish intellectual discourse with only sparing reference to the national experience that had brought them to light – and sometimes with no reference at all – because they had internalized the mythology of Scottish inferiority.


By nature this is an inhibition that is supposed to affect only the public record, but there is no evidence whatsoever in his private correspondence that Ferguson subscribed to this pejorative view of Scotland. As we have seen, in some letters he waxed lyrical about the Highlands and aspects of Highland life, and on one occasion admitted to panting after Scotland as a hart does for water.
 His letters do reveal him to be an assimilationist with respect to the Act of Union, referring, as we have seen, to Scotland as North Britain, but as Murdoch has argued,
 some eighteenth-century Scottish intellectuals enthusiastically embraced the imperialist project and Beveridge and Turnbull later admitted that support for the Union was not always begrudging or belittling, being perceived by some as a gateway to prosperity and opportunity for Scotland.
 

Ferguson did not veer to the other extreme and participate in the social construction of the mythology of the Highlands, reminiscent of Rousseau’s romanticization of the ‘noble savage’, a tendency of which, according to Withers,
 some eighteenth-century Scottish writers were guilty. In their analysis of Scottish historiography, Beveridge and Turnbull argue correctly that Ferguson was opposed to the ‘collection of fictions’,
 and preferred instead to proceed in an empirical manner consistent with the great successes of natural scientists. This realism perforce prevented Ferguson from contributing to the idealization of Scotland, and the Highlands in particular, and may constitute another reason why no overt idiom of his country can be found in his work. To imbibe either inferiorism or idealization would have offended Ferguson’s burgeoning sense of social scientific realism. This reinforces the argument here about the quality of Ferguson’s sociological perspective. He was seeking to advance knowledge of society in general rather than of a specific country, leading to the development of knowledge about society in the abstract rather than of Scotland in particular. Hence the public record is denuded of any specific references to his homeland, not because he felt it inferior nor simply that he refused to idealize it, but by reason of his sociological perspicuity. 


However, the main thrust of this essay has been to suggest that there is a special connection between the public-private spheres in Ferguson’s life that shapes his thought. It has been argued that Ferguson’s writings in the public sphere are mediated by a private self revealed in his letters, that opens a window to his senses of self and identity in epistolary form, an epistolary self, as it were, that is constructed and displayed in his letter writing. Contrary to conventional portrayals of the biographical impulse to his thought, Ferguson’s private correspondence discloses no Highland identity and self image and Ferguson avoids narrating his own connection between his life and work. This private self mediated the public work and is primary amongst the factors explaining why Scotland was written out of Ferguson’s sociology.
 The secondary literature is dominated by the view that Ferguson was a Highlander by selfhood and identity and wrote the Essay as a biographical account of his own transition to the Lowlands. Ferguson does not directly reflect on these matters in his letters but, as we have seen, the epistolary self that is nonetheless glimpsed is more complex than popularly portrayed. The analysis of Ferguson’s letters thus supports the case for a modern reassessment of the connection between his life and work.  

ENDNOTES

� I am grateful for the comments of Liz Stanley on this and related work and for the helpful suggestions of the editors and anonymous reviewers.





� On civic humanism see J.G.A. Pocock, The Machiavellian Moment (Princeton: Princeton University Press, 1975) and Virtue, Commerce and History (Cambridge: Cambridge University Press, 1985). For an analysis of how civic humanism mediated Ferguson’s sociological writings see J.D. Brewer, ‘Adam Ferguson and the Theme of Exploitation’, The British Journal of Sociology 37 (1986), pp. 461-78.





� See A. Kalyvas and I. Katznelson, ‘Adam Ferguson Returns: Liberalism Through a Glass Darkly’, Political Theory 26 (1998), pp. 173-97.





� The Adam Ferguson Institute in Ohio sums up this modern interest when it writes on its home page (� HYPERLINK "http://www.logon.com/afi" ��http://www.logon.com/afi�) of its commitment to ‘study and discuss the works of Ferguson’ in order to promulgate what it means to be a civil societarian. ‘A Civil Societarian knows that, because of unintended consequences, a number of government programs cause more harm than good. The overall result is the creation of a permanent underclass, as the public sector reduces the private sector’s ability to generate economic progress for all. A Civil Societarian knows that freedom is the road to both material and spiritual growth. Civil Societarians will not trade their freedom for security because this leads to the loss of both. Civil Societarians know that a great country is simply a place where individuals are free to do great deeds. A Civil Societarian is not willing to stand by and watch as this land we call America declines, like past civilizations whose people lost track of their liberty and trusted their rulers more than they trusted themselves. A Civil Societarian understands the purpose of the US constitution and stands against those who misinterpret and misunderstand this document as they slowly take away the freedom that it was designed to protect.’





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering & Chatto, 1995), p. 223.





� M. Kugler, ‘Provincial Intellectuals: Identity, Patriotism and Enlightened Peripheries’, The Eighteenth Century 37 (1996), pp. 156-73.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 202.





� Emphasised by D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 33.





� On which see: B. Lenman, Integration, Enlightenment and Industrialization in Scotland 1746-1832 (London, Edward Arnold, 1981); N. Phillipson, ‘Towards A Definition of the Scottish Enlightenment’, in P. Fritz and D. Williams (eds), City and Society in the Eighteenth Century (Toronto, Hakkert, 1973); T.C. Smout, ‘Where had the Scottish Economy got to by the Third Quarter of the Eighteenth Century?’ in I. Hont and M. Ignatieff (eds), Wealth and Virtue (Cambridge, Cambridge University Press, 1983).





� On which see R. Emerson, ‘The Social Composition of Enlightened Scotland: The Select Society of Edinburgh 1754-1764’, Studies on Voltaire and the Eighteenth Century 114 (1973), pp. 291-329.





� L. Hill, ‘Eighteenth-Century Anticipations of the Sociology of Conflict: The Case of Adam Ferguson’, Journal of the History of Ideas 62 (2001), pp. 281-99.





� J.D. Brewer, ‘Conjectural History, Sociology and Social Change in Eighteenth-Century Scotland: Adam Ferguson and the Division of Labour’, in D. McCrone, S. Kendrick and P. Straw (eds), The Making of Scotland (Edinburgh, Edinburgh University Press, 1989).





� See J.D. Brewer, ‘Adam Ferguson and the Theme of Exploitation’, The British Journal of Sociology 37 (1986), pp. 461-78; J.D. Brewer, ‘The Scottish Enlightenment’, in A. Reeves (ed.), Modern Theories of Exploitation (London, Sage, 1987).





� R. Pascal, ‘Property and Society: the Scottish Historical School of the Eighteenth Century’, Modern Quarterly, March (1938), pp. 167-79.





� See R. Meek, ‘The Scottish Contribution to Marxist Sociology’, in R. Meek, Economics and Ideology (London, Chapman and Hall, 1967); A. Skinner, ‘A Scottish Contribution to Marxist Sociology?’, in I. Bradley and M. Howard (eds), Classical and Marxian Political Economy (London, Macmillan, 1982).  





� For example: R. Campbell and A. Skinner, The Origins and Nature of the Scottish Enlightenment (Edinburgh, John Donald, 1982); A.C. Chitnis, The Scottish Enlightenment (London, Croom Helm, 1976); J. Rendall, The Origins of the Scottish Enlightenment (London, Macmillan, 1979).


 


� J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. lxxii.





� D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), pp. 150-1.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 and The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995).





� See D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 5; D. Forbes, ‘Introduction’, in A. Ferguson, An Essay on the History of Civil Society (Edinburgh, Edinburgh University Press, 1966), pp. xxxviii-xxix; D. Forbes, ‘Adam Ferguson and the Idea of Community’, in D. Young (ed.), Edinburgh in the Age of Reason (Edinburgh, Edinburgh University Press, 1967); L. Hill, ‘Eighteenth-Century Anticipations of the Sociology of Conflict: The Case of Adam Ferguson’, Journal of the History of Ideas 62 (2001), pp. 282; D. MacRae, ‘Adam Ferguson’, in T. Raison (ed.), The Founding Fathers of Social Science (London, Penguin, 1969), p. 19.





� Scott may have embellished the tale for dramatic effect to reinforce the impression of Ferguson’s Highland background, since Fagg’s account has him only throwing his papers at the colonel, see J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xxiv.





� R. Sorenson, ‘Fame as the Forgotten Philosopher: Meditations on the Headstone of Adam Ferguson’, Philosophy 77 (2002), p. 110.





� D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 5.





�A. Carlyle, The Autobiography of Dr Alexander Carlyle, edited by John Burton (Edinburgh, Foulis, 1910[1805]), p. 295.





� Quoted by J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xxv.





� V. Merolle, The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 261.





� For further details see J.D. Brewer, ‘Putting Adam Ferguson in His Place’, British Journal of Sociology 58 (2007).





� D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 1.





� A. Carlyle, The Autobiography of Dr Alexander Carlyle, edited by John Burton (Edinburgh, Foulis, 1910[1805]), p. 296.





� L. Stanley, ‘The Epistolarium: On Theorizing Letters and Correspondences’, Auto/Biography 12 (2004), p. 208.





� L. Stanley, ‘Shadows Lying Across Her Pages: Epistolary Aspects of Reading “The Eventful I” in Olive Schreiner’s Letters’, Journal of European Studies 32 (2002), pp. 251-66.





� Noted by T. Butt and D. Langdridge, ‘The Construction of the Self’, Sociology 37 (2003), p. 483. 


 


� For example K. Plummer, Documents of Life 2 (London, Sage, 2001), p. 54.





� J.D. Brewer, The Royal Irish Constabulary: An Oral History (Belfast, Institute of Irish Studies, 1990), pp. 14-19. 





� E.J. Webb, D.T. Campbell, R.D. Schwartz and L. Sechrest, Unobtrusive Measures (Chicago, Rand McNally, 1966), p. 105.





� L. Stanley, ‘The Epistolarium: On Theorizing Letters and Correspondences’, Auto/Biography 12 (2004), pp. 202-3.





� L. Stanley, ‘The Epistolarium: On Theorizing Letters and Correspondences’, Auto/Biography 12 (2004), p. 212.





� L. Stanley, ‘The Epistolarium: On Theorizing Letters and Correspondences’, Auto/Biography 12 (2004), p. 212. 





� L. Stanley, ‘The Epistolarium: On Theorizing Letters and Correspondences’, Auto/Biography 12 (2004), p. 223.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p 14.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 520.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), PP. 101-2.





� J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xxiv; A. Carlyle, The Autobiography of Dr Alexander Carlyle, edited by John Burton (Edinburgh, Foulis, 1910[1805]), p. 297.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 408. 





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p 114. 





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p.  411.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 53. 





� For Pitt see V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 350.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 18. 





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 506.





� A. Carlyle, The Autobiography of Dr Alexander Carlyle, edited by John Burton (Edinburgh, Foulis, 1910[1805]), p. 568.  





� J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xlix.





� A. Carlyle, The Autobiography of Dr Alexander Carlyle, edited by John Burton (Edinburgh, Foulis, 1910[1805]), pp. 297-8.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 269. 





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 42.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 591.





� Details of the drafts are in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 587-9.





�  V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 439-40.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 525-6.





� D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 2.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p.10.





� J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xxix.





� Quoted in J. Fagg, ‘Biographical Introduction’, in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. xxviii.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 525-6.





� J. Lorimer, ‘Adam Ferguson’, Edinburgh Review or Critical Journal 125 (January 1867), p. 44.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 375.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 112.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 124.





� See V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 265, 340.





� See J.D. Brewer, ‘Putting Adam Ferguson in His Place’, British Journal of Sociology 58 (2007), pp. 105-22.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 483.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 495.


 


� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 361.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 340.





� For example see V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), pp. 223, 231.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 427.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 437.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 431.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 431.





�  V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 430.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 353.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 529.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 529.





� See V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), pp. 26-7.





� See the letter prior to the sixth edition in V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 350.





� See V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), pp. 267-8.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 437.





� Quoted by D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 72.





� D. Allan, Adam Ferguson (Edinburgh, Edinburgh University Press, 2006), p. 75.  





� On one occasion Ferguson does cite Robertson’s history of Scotland in the Essay. This is in reference to the military obligations to chiefs under clan systems, which he uses as an example of the history of subordination, see A. Ferguson, An Essay on the History of Civil Society (Edinburgh, Edinburgh University Press, 1966), p. 131. Clearly therefore he knew of the historical literature on Scotland; what he is stating in this letter is a relative lack of interest in it.  





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 546.





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 2 1781-1816 (London, Pickering and Chatto, 1995), p. 546.





� C. Beveridge and R. Turnbull, The Eclipse of Scottish Culture (Edinburgh, Polygon, 1989); C. Beveridge and R. Turnbull, Scotland After Enlightenment Edinburgh, Polygon, 1997). 





� C. Beveridge and R. Turnbull, The Eclipse of Scottish Culture (Edinburgh, Polygon, 1989), pp. 7-8.





� C. Beveridge and R. Turnbull, The Eclipse of Scottish Culture (Edinburgh, Polygon, 1989), p. 29.





� C. Beveridge and R. Turnbull, The Eclipse of Scottish Culture (Edinburgh, Polygon, 1989), p. 16.





� G.E. Davie, The Democratic Intellect (Edinburgh, Edinburgh University Press, 1961).





� V. Merolle (ed.), The Correspondence of Adam Ferguson Vol. 1 1745-1780 (London, Pickering and Chatto, 1995), p. 202.





� A. Murdoch, ‘Scotland and the Idea of Britain in the Eighteenth Century’ in T. Devine and J. Young (eds), Eighteenth-Century Scotland: New Perspectives (East Linton, Tuckwell Press, 1999). 





� C. Beveridge and R. Turnbull, Scotland After Enlightenment Edinburgh, Polygon, 1997), p. 95.





� C. Withers, ‘The Historical Creation of the Scottish Highlands’, in I. Donnachie and C. Withers (eds), The Manufacture of Scottish History (Edinburgh, Polygon, 1992).





� C. Beveridge and R. Turnbull, Scotland After Enlightenment Edinburgh, Polygon, 1997), p. 86.





� For a similar analysis of the way in which the public and private mediated the sociological writings of another famous sociologist from the discipline’s history, see J.D. Brewer, ‘The Public and Private in C. Wright Mills’s Life and Work’, Sociology 39 (2005), pp. 661-77.








PAGE  
32

